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- Transcript: 'Philosophic Ponference on New Book [Philosophy and Revolﬁtioﬁ]'
Raya Dunayevskaya Detroit: Harch 19, 1967
Introdugtion to Lecture (14 minurps)

‘ All of this is very experimental not only because it is a conference of
philbsophy in general with non-philesophers -~ in fact, I think it"s the

only way to have one -- dut also because we are trying to do & great many

new thingu. ¥irst,: I simply want to introduce the three hiscoric periads
.that we will cover 8o you will see how much distance you have to do in one [?]

You see in front of you on this board, it says "Hegel, French Revoluticn,
1789-1830“ (he [Hegel] heppened to have died), but the French Revolution was
}1789-1792. atrictly speeking. it's only those. .But so far as Marx was

. aud even the next decade it was; [°]
) We are. beginning in the ¥rench RevaluL*on, and the greauest philosopher
was not French but German ~— ‘Hegel. And the big "U", “P" and "I" stand
f*-f*for U Universal P, Particular' I, Indiv:dual. That happens to be his
‘three ‘main” categories. Evnrytring great and oig in what we are going to

'consider later on vill revolve always.

For example, you take a Universal in any soclety in which yeu livé -
capitalism, Then the Perticular — in the.Uniteé States, capitalism would
be private enterprise. The Individual would be the one that is going to
overthrow that. In other words, when there is a contradiction — and
there is always a contradiction ~- between what the Universal is, and
what the Individual is, all your contradictions, all jour class struggles,
will teke part under the "P".

In any case, he [Hegel] didn't talk about class struggles, and we
for our purposes [?] the Universal zs socialismy Particuler
as a specific type of socialism that came to be in the Soviet Union,
state property; and Individual, that witich they cculdn't establish
though they vanted to, that every one "to a man', the Individual, would
‘be able to rin the state and production. That is our U-P-I. The ab-
straction of socialism, the generalization; the particular form in
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whicﬁ it camerto live ih the Soviet Union: staﬁé property; the indi-.
vidual, which meens the coticrete, which never was realized, but which
we want to realize in our time. (We'll ge through it a lot more. I'm
just setting our historic per*ods )

Chronologically, therefore, we should start with Hegel and the
French Revolutlon. But precisely becavse we know more of Marx than
we know of Hegel ——we're proletarians, and you're not going tc start
-with Hegel ... Marx has three different types of revolution. You
have the 1848 Revolutions in Furopa which for the First time said,
. I w not going to make this revolution only for the capitalist state and
1.bcurgeois democracy, I'd 1ike to get semething for myself as a worker.
'The first proletarian revolutions are in 1848. That's the one Marx

wrote uhe Communist Manifesto for.

‘Then he 1ived through the Civil War in the United 3tates, and under

1:5 1mnact. e wrote- both Capital, 1867 -=- this is the 100th anniverzay of
__pital that we're celebrating this year, 1967 — and established the

" First lnternational“ The :gleatest’ part of his 1life was the Paris
Communa, those two months in which You had a workers'. state — not Just
a workers' revolution that fniled, but the actual establishkment of a
uorkera' state that maintained itself for two months. .

Then we have Lenin. You see it's a very big drop from Marx to-
Lenin, 1871 to 1914, The reason is, we're not considering the Second
International except to yell at it .., That is more our perind, World
War I and the Russian Revolution. He [Lenin} died Zn 1924 ... These
are the three names around which this conference ig going to take place:
‘Hegel, Marx, Lenin. The French Revolution; the Europgan Revolutions
and the American Civil War; and World War I and the Russian Revolution.

Host of us are aqusinted with works by Marx and Lerin. But though
we've heard a lot about Hegel, we haven't really looked at yhat his
worke were like, and even though that will be the second thing I want
to do, I want you to see that this is what we're considering today ...

Phenomenologz of Mind, Science of Logic, and the Encyclopedia of
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Phiioaogbical Sciences. This is Lanin'’s Philosophic Notebooks ‘fand*this
is Morx's (?) ] ... These are the four most difficult books in the
_whole kistory of philesophy since it started 500 B.C. until 1967 ..,

.

Even ﬁhaugh ve ara étarting with’ﬁarx instead of starting with Hegel,
8a faé'as the introductions ara concerned,. I'm taking all three intro-
ductions: the introduction to the Marx [chapter?], the introduction to
the Lenin {chapter?], and;the introduction to the Hegel [chapter?].

Right now we're going to consider them. But I want to stress how new
Lhis particular conference is, even in relation to Martism and Freedom.

‘:We Te tie onlj people in the worlo that believe that a book is not
writtan by an individual, .even though he does the writing. but by a col-
lective in our case Newa and Letters Committees and their friends. But

Tﬁe main book was Harx. Consequently. even in relationship to us, it’
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wasn q that kind of a break as it is now.

v

I d ‘Iike to give you one Yittle definition of philosophy. of thinking,
‘and. .show you vhy it is that we consider it so important to begin with
workers ingtead of_with professional philesephers. Thinking, according
to Hegel, "a thinking view of things" is ohilosophy ... and thinking
is what he called "a simple mediating activity."

Everybody knows a mediater, or at leaqt in the sense of somebody
trying to make you [7] 488 somebody who is outside of yourself, and
is trying to mediate cwo oppos:ng forces. But to Hegel, mediation and
mediating is absolutely the most important philosophic activity, uecause
you force your mind to do the mediation between yourself —— your aware-
ness, your consciousness —- and the world, There's all this big world,
and there's poor little you facing all this big world, with ell its
contradictions and -all its complexity, and how are you zoing to maske
it part of yourself? - Hegel says through the mediating activity which
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is thiﬁking.”‘You will think ‘abovt the world is suct a manuer =- of its
pust, its present, ite development — that it becopmes part of your own

dévelopmant.

The worker, who is placed at the point of production, does more
thinking then enybody on earth, and he does it in a concrete way. He
has the whole world as hic opponent right there in the process, Dut
the last thing anybody recognizes is that this man thinks, All they
think about him is that he pushes buttons and produces their wealth,
and he better push more buttons and produce more surplua vaiua for tliea,

‘ifrThé simple'mediating activity that the worker does by just being
ﬁear thisg nachine and haviag it, and considering it his enemy, is the
one ‘that 3s the most important as the response to whether this ‘world
:Iill ba, number .one, an enemy 1ike the ExisquLialians think of enemy -
and they think that any other person- is an enemy. ... -~ or the enemy

. :ls the capitaliat class, the one who really does the oppression, which
‘.makas you a Harxist. :

The manner in which, therefore. you will consider thatYnd get rid
of this enemy, through revolution and through thinking —= not that’ the
thinking will get rid of the enemy, but there cannot be a puccessful -
éevolution without a revolutionary theuvry. So the thinkinyg is necessary
in order to settle down to how we will‘éet rid of the enemy, and what
you will do in the next {stap?].. You have an overall view -- that is
why you need philosophy. )

When we are trying to say the capitalists are wrong in eaying the -
workers don't think ~- [you do think and I want to know?)] ——it is not
only that we are forcing you to do something that you actually want
to do but you simply aren't used ro it ... but that we don't consider
this of great importance., On the contrary. We consider this a creative
evocatlon of your actual talents, the creative bringing out of what
your talents are. And without them we cannot write the bnok on
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phildsophyiﬁnd ¥evolution,

. Whén we started News & Letters, for exanple, we sﬁid every
worker can be & writer, All we have to do is to glve him.confidence
that when he talks, he writes, It’s the same (?]  He just has to
realizet;hat; And 1if he's afraid of his speiling, we will write down
what he ébys. But noﬁody‘can do his thinking, or aubétitute their ex-
perience for thé worker's experience, :

Now we have reached the stage where Just as we say, if You can
talk'yoq can write, that €very worker can be a writer, we eay if you
-can;pﬁink, and everyone thinks, then you are a philosopher, That ig
-therstége'that we have to go throﬁgh in writing this book, Just ag
kghmaﬁe_ééch:wor&er.a ¥riter and an editor, now each worker has to
{.beéémela’ghiiosopher,Aand see that nobady else does hig thinking for
hi@, up@xhoéé-his [éet;;ng’uﬁ?} 28 to how he will get rid of hig eneay.
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)(whgq fdliowa ision Heine and the revolution beheadiang its pﬁiloaoﬁhers; *
.. then Raye comaences into the historic pericds.)




