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Introductory-ﬂute to Pre-Plenum Discussion Bulletin #1

. VWhen Raya was writing her Theory/Practice column on the first
15" years of News & Letters,* she noted that ~-while the objective
avent of De Gaulle's coming to power in 1958, which had compelled
her Call for an International Conference, was fully recorded and
- analyzed in NE&L; and while the ramifications that followed the Con-
" ference which was finally held in 1959, including the critique by
Jean Malaquais and others, were fully reflected as well -- the Con~
< ~ference itself was not reported in the pages of N&L. Bess' Interna-
" tional Report to the N&L Committees Convention in September 1960 is
included:din this 1985 first Pre-Plenum Discussion Bulletin to £ill
“that gap. and give the organization today a sense of both that 195%
-trip by the National Chairwcoman and the 1958 trip that Bess had her-
‘self undertaken to secure a contract for an Italian edition of Marx-
‘lam and Freedom and to establish the beginnings of an internationmal
dialogue. Included with Bess' repert are the actual talk Raya pre-
ganted to thsat Interpzcional Conference in 1959, and excerpts from

the report Raya sent back Zrom Milan to N&LC as soon as the meeting
had ended. : o

. A very different period characterzies the 1980s. Because Jim's

" report to the Detroit local on the December 30, 1984 presentation
by Raya to the Expanded REB had caught the new ground that was spemed
at that meeting for all the developments that took us from there,
throuph the March 21 events, to the coming Plenum, it isg included
in this first Bulletin which alsn carries the Cail.

Peter's talk to the "Econémic Anthropology" Conference in Salt
~Lake City is included because he so creatively projected, in this
.- talk he was asked to deliver on Marx's Ethaological Notebooks, the
concept of Marxist-Humanism as the crucial "mediation between Marx
and today," as Peter expressed it in th: letter we have asked him

to excerpt to include here with the talk itself.

Finally, we include an exchange of letters between Raya and
Roy (Bay Area) who, although he was writing on the 1973 work, Phil-
osophy and Revolution, had philosophically cOncretized precisely
what we have focused on ever since the last Convention in the sec-
tion of our Perspectives called "Not by Practice Alone."

Although all these pieces were written before the Call was is-
sued, they not only form the background for it, but are actually
integral to what the Call has worked out for our discussion over the
next two months and at the Planum itself.

—— The Resident Editorial Board

#* See July 1985 issuve of N&L
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OFFICIAL CALL rOX PLENUM
June 28, 1985

To All Wews and Letiers Committees
and Members-at-large

Dea:?‘ Friends:

This year's Plenum Call needs to give an account::.ng of a2
period longer than usual, To do so objectively and subjectively means
more than just an accounting of the move to Chicago, which made 1t
necessary to hold the Convention of 198% in July rather than Septem-
ber, so that this Plenum has to cover two more months, To i‘t;l]:fundar-
stand the move to Chicago requires knowing the history of Chicago,
when a new age emerged once the Russian Revolution had burst forth
as Vorld War 1 was winding down. That world phenomenonh caused thej
rulers,of world capitalism %o lunge into a counter-revolution, not
only against Russia but within each one's own country. Th:.s.counter- ,
revolution showed itself in the U,S. in the Palmer Raids against all
"Reds" as well as against Blacks and Labor. The reason thls sounds
so very todayish is due to Reagan's getting "four more years" to fi-
nalize his counter-revolution both abroad and at home,

He has become the world outlaw in mining Niceragua's har-
bors without even consultinz Congress, and refusing to recognize the
World Court's accusations. He has become a strike-breaker at home,
destroying PATCO as the first step in selling his union-busting ldeo-
logy. He has been rolling the clock back on the Black Revolution of
the 1960s and on the gains won by Women's Liberation in the 1970s.
One look at the much touted, so-called "prosperity" that Reagan 1s
talking about reveals such pauperization on the part of the American
masses that Hunger is by no means characteristic only of the Third
World, Reaganism is waiting for the masses at home to display them-
selves as no more than skin and bones as the result of a famine like
Africa's before ever he will accept the simple statistic that no less
than ten million people have been added to what are officially recog~-
nized as poor, Presently, as a preparation for an excuse to invade
Nicaragua he has invaded Grenada; and he has done no little to con-
tribute to the utter fragmentation of Lebanon. :

To Reagan, all this is secondary to his Pax Americana
world-ruler ambitions, embodied in the nuclear Star War phantasy of
a "winnable" nuclear war against the other nuclear Behemoth, Rusgsia,
Towards this end he imposes endless militarization upon the American

people who nust be subjected to pauperization, union-busting, racism
and sexism.

Qur task this year is to work out how %o fight Reaganism
with its Pax Americanaambitions, not only as we have always done --
and this year we will be joining in the crucial demonstrations on the
LOth amniversary of Hiroshima Day, Aug, 6 -- but with all emphasis on
never separating activity from a philosophy of revolution, of true-
liberation,

TLast year's Convention Perspectives Thesis phrased the
task philosophically as: "Noi bv Practice Alone,” This year's
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Plenum needs an accounting of how we carried out this task since the
move to-Chicago and the further concretization it needs now. *The
shocker came from the counter-revolution-arising from within the:revo-
lutionary movement, The fact is that the revolution ‘in Grenada in

.. ‘the late 1970s had succeeded and yet it was that new government it-
‘8elf that had made it easy for the U,S. invasion of Grenada, What we
- saw that was new as compared to the revolutions of the 1960s was that
- whereas the latter had also relied on only activity and more activity
and so subordinated the question of philosophy that they remained 'un-
finished, here is what happened 'in Grenada: The revolution succeeded,
Théy had e2lready been in power since 1979. 1t was at this point that
the Coard faction shot down the leading face of the  revolution --
Bishop, We must face this stark reality. What happened in Grenada is
the most recent and most concrete manifestation of what happens when
you separate the philosophy of revolution from revolution itself --

that is, from the masses themselves; you thereby make it easy for the
outside counter-reveclution to invade. .

Where Reegan has put his stamp of counter-revelution on the
epoch of the 1980s, we have been working out the absolute opposite
vith the designation that the trail to the 1980s had, in fact, been
indicated in the "new moments" Marx had developed in the final decade
of the 1880s, Our reconnection with the Marxism of Marx,at a time when
we were working out the reality of the Third World's existence, was
deepened because in his last decade,when he was studying pre-capitalist
societies, he was predicting that the technologically - backward lands
could experience revolutions before the technologically advanced coun-
wies, At no time has this re-intezration of a nphilosophy of revolu-

tion with actual revolution been mere imperative than in our age. This
sets the task for this year's Perspectives.

Once we fully knew harx's work as a totality and worked that
out for our own age, we developed a new category of "post-Marx Marx-
ism" as a perjorative of all Marxists beginning with Engels, As we
showed in Rosa Luxemburg, Women's Liberationé and Marx's 'Philosoghx of
Revolution; Engels was no Mavx == as cou e seen in 8 very Iirs
work after the death of Harx, Oririn. of the Family. While the diver-
gence from Marx may appear to bpe on the cuestion of Women, the truth
is that the question of dialectics is imvolved, ~ by no means limited
to:any one subject, but to the difference between Engels' unilinear
view of the development of humanity and Marx's multilinear view,

One exception to post-Marx Marxism as a perjorative --

Lenin «- is related to the fact of his return to the Hegelian Dialectic
as he faced the betrayal of the Second International as he was_prepar-
ing for the Russian Revolution, He recognized then that it wagg ques=
tion of any single work of Marx that had not been understood, but that
Marx's greatest theoretical work, Capital, "especially its first chap-
ter" could not be understood unless one had gone through the "whole”

of Hegel's Sgience of Logic. This ranains a btridge for all Marxistis
today, but Lenin's unchaining of <he dialectic got stuck on the 19502-
03 concept of the vanguard party, That vas no concept of Marx's, That
concept, very nearly word for word, was taken from Kautsky, and the
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whole Second International, both reformists and revolutionaries,
accepted this,* It is this 1903 concept, though Lenin modified it
through the years, especially in revolution.-- both the 1905:-and the
1917 revolutions -- that he never gave up, not even in his last few
years, This was so even though he had sensed the early bureausrati-
zation and saw in Stalin both one who 'had "accumulated too much power"
and one who had no comprehensgion of the revolutionary nature.of--the
National Question -~ especially in the case of Georgia., This betomes
the determining question in our age, and not just in Russia's rela- .
tionship to Poland, but to all of East Zurope. 4nd, it is by no .means
only a question of bureaucratization or the National Question; as. the
Russian masses ave likewise suffering from the class enemy, their own
rulers, State-Capitalism.. .. .. . : T

It becomes imperative to single out the expression, "the
new continent of thought," from what we always defincd Marx's Human-
ism fo be -~ "a new continent of thought and of revolution", It is
the new continent of thoughi that needs a great deal of further de-
velopment and diseussion, There is no other serious way to fight
Reaganism, which is moving helter-skelter backwards on all fronts --
Labor, Black, YWomen, Third World and especially Central America --
sonstantly universalizing his reactionary ideology. Where he Is not
engaged in an actual invasion as in Grenada, he is planning one for
Nicaragua, and possibly even for Lebanon. He is now both sponsoring
counter-revolutions and propping up reactionary regimes like South’
Africa, as well as interfering with Lmericans travelling abroad by
warning them not to go to Greece in the very periocd when Greece has

bespgdeclared to be "the cultural world capital” by the European Com-
munivy, . : : t T e

The one thing that has arisen over the hostage crisis which
has been little noted but is the'one important positive fact is the
human action which has been able -to--influerce -even such a Behemoth of
reactionary ideology as Reagzn. Here %the media is showing how Reagan-
ite they themselves are, notwithstanding Reagan's criticism of them,
when they do not reveal that Reagan has been doing more than just toy-
ing with military moves {bembing of Beirut?) irrespective of the death
of the Americans _What they are not revealing is that it is the or-
dinary people,. ‘aroused over the lives of other human beings,
who have stayed heagan's hand so far, I anyon2 thinks that philosophy
is not involved here, they know nothing of how inseparable life and
rhilosophy are, and will not know hovt to fight hijacking, kidnapping,
bombing and other forms of terrorism. ‘ '

For this Plenum, we had to.return to our 1981 Plenum Call
because it was there that wé first 'pointed to the ominous nature of
the age because of Reagan's coming to power., It was in our Call: that
.year that we first used the eXpression "organizational responsibility
for the Marxist-Humanis! philosophy.of liberation." Indeed, what fol~
lowed ever since that Plenum w28 Convention upon Convention, all "

* The one thing that broke the Social Dezmocrats in-Russia into .

Bolsheviks and Mensheviks dealt not with the concept of vanguard

party, but with the question of having to belong to a local 'and be

disciplined by it, See Marrism_and Freedom, Chapter XI, "Forms

of Organization: the Kelatioaship oi the Spontaneous Self-Organiza- .

tion of the Proletariat 4o the *Vanguard Party'") A B
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concretizing that responsibility, In 1982, for example, the focus
was on "Methodology and Politicalization” with the aim that we would
21l become "practicing dialecticians,” The Larx Centenary Year,
1683, gained a special importance both because that year witnessed
the most extensive lecture tour we ever undertook, with our "trilogy
of revolution® in hand, and because it was the.last year that our
. original editor, the Black production worker, Charles Denty, was with
us in working out the new amendments to our Constitution and the
projected move to Chicago. It was that year thav 86 many now doors
were opened to us and we were given both Black Studies and Jomen's
Studies platforms, Indeed, the many new additions writtgp,during the
Tour that year for"the Rosa Luxsmburg bock" have become/Tinal chapter
in our new, fourth book ~-- Women's Liberation and the Dialectics of
Revolution: Reaching for the ruture,

, Finally, the 1984-85 Perspentives Theeie -— "“Where are the
1960s Going? The Imperative Need for a Totally Hew Directlon in Up-
rooting Capitalism-Imperialism” ~-- concluded with the expression,
"Notby practice alone," which became our peint of concentration this
year, This is the reason why we considered that, in a fundamental
way, tg 1985 Plenum discussion actually began on the last day of
1984 ~2/the Expanded Resident Editorial Board Heeting-held on Decenm-
har 30.% It was there ws showed that even when we focus on a single
subject, Women's Liberation, the dialectics of revolution can be con-
cretized as it was developed over 35 years -- which means that 1t was
present in embryo even before we had the category of Karxist-Humanism,
Both its American roots and its world Humanist concepts manifested
thenselves not only in those 35 years but throughcut the whole of our
Archives, This is why the liarch 21 events in Detroit at the lecture
and exhibit of our Archives on deposit with wayne State University
hold such significance for us, + . what has now given a totally
new mezning to the word, Archives, is the realization that only be-
cause we now have all of liarx's archives, which include the Ethnola-
gical. Notebooks, do we Zvlly understand his very first 1844 Humanist
Essays, which included the concept of the Nan/Moman relationship,

What becomes the 2ssence ic this: the new forces of
fevslution must not be separated from the Reason of revolution, as
well as the entablishment of nov humen relations, It is because Marx's
"new moments” meant both the recognition of new rcvolutionary forces
as Reason ag well as taking ihe responsibility for developing these
inseparable from developing your philvsophy, that we have this year
reached a new concept: of Archives ané of the relationship between an
Idea in embryo and that same Idse [ully developed and projected.

Flowing from all this -- beginning with a view of lMarx's
Archives and going through our own Archives, including the move to
Chicago -~ we find a new dimension %o the very word, Archives, That
is to say, without knowing I'ryy; as 2 totality through all of his fun-
demental writings, it was irmosiible tc undersiand all tne ramifica-
tions of the very first of lorx's writings in 1843-4i as a historic.
break in thouzht, <he point is thav this first break vith capitalism
was not oniy an oppositien to what is but an opening to the future,
That is what makes one fully grasp that the birth of Harx's Marxism

# The presentation that was given "internally" to the REE at this
neeting was presented publicly - and videotaped on J an,27=Feb, 3,
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in embryo wag, indeed, a new continent of thought and of revolution,

The Plenum this year, which is the meeting of the full
National Editorial Board members and alternates, opens in Executive
Session . Friday, August 30, 1985 at 7 pm. All sessions. of the Plenum
are then opened to all members and to invited friends, who are given .

oY

the, same privileges to the floor for discussion.

. The isxecutive Session on Friday will be preceded by n?fioﬁF
al meetings of both the Youth Commitiees and the Women's Liberation-
N&L, Committees. :

The two day Plenum will officially open on Saturday morning,
August 31, at 9 am with a Welcome by Dave Park, The Perspectives
Report will be given by the Matienal Chairwoman, Raya Dunayevskaya.
The integrality of philosophy is seen in the "and" in all of the re-
ports this year, Thus, there will be two Organization Reports: like
Connolly's on "larxist~ Humanist Philosophy in Readers' Views and in
Crganization”: and Clga Domanski's on *Crganization and the New _
Book, Women's Liberation and the Dimlectics of Revolution.” fugene
Walker will report cn "News & Letters and 1ts relationship to Perspec-
tives," and Lou Turner's subreport to Perspectives will be on "Black

Dimension and the Caribbean.” Peter ¥Mallory will give the report on
"Philosophy and Finances."

The final report, on Leadership, becomes an Executive Ses-
sion for the membership,

With this Call, we are asking the Chicago local to host
the Plenum, for the first time, and to be responsible for a Saturday
evening party to greet out-of-towners.

Pre-Plenum discussion begins with the issuing of this Call,
mhe Draft Persvectives will appear directly in the pages of the August-
September issue of N&L, which comes off the press on Augus 2, for
full discussion through to the Plenum itself, Discussion throughout
the summer within our local committees and with all those we can
reach and whom we may wish to invite to the Plenum itself becomes a
measure of the ins--arability we put between preparation for our
Plenum and all our .wany activities thronghout the pre-Plenum period.

-~ THE RESIDEHT EDITCRIAL BCARD
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A REVOLUTIONARY CRITICAL LOOK OVER THE HISTORIC BARRIER

Presentation by Jim (Detroit) on "Responsibility
for Marxist-Humanism in the Historic Mirror: A
Revolutionary Critical Look,” February 10, 1985.

INTRODUCTION

ceems like it was months ago. FHowever SO REW was the
presentation that Raya gave on that day that it will determine all our future
work, On December 30 the Resident Editorial Board of News and Letters Committees

plus a few others from other parts of the country, including Andy and me from
Detroit, heard Raya give this presentation. 1t was titled: "Responsibllity
Marxist-Humanism in the Historic Mirrer: A Revolutionary Critical Look.”

When you lock at this hulletin where it was published, or when you
loock at the excerpts from it in the January-February issue of the paper —-
titled "Unchaining The Revolutionary Dialectic” —- you'll see that near the
beginning It says: “The dlalectics of revolution is our subject.” You
might say that the dialectics of revoiutiown is always our subject, even when
wa discuss Women's Liberation or contract concessions or Marcus Garvey.

But Raya also says that it is the dialectics of revolution that is the reasen
for reversing the title of the new book for the final class, making 1t “The
Dialectics of Revolution and Vomen's Liberation,” and that the dialectics

of revolution wiil remain the weasure of all we do from now on. In fact,
this look at the whole, the cethod of revolution, is mot only what charac~
cerized this talk on December 30, but alse the talk many of us heard in
Chicago on January 27, the final class where Raya indeed made the dislec-
tics of }'evulu:ion the subject of her telk wi th all four books of Marxist-
Humanises included in the outline. Not only thenm, but for cur actual “Marxist-

Humauist Perspectives, 1984~85," revolutionary method was the subject more than

" any analysis of the world situatrion at this noment. So look at the last

three times Raya has given a major presentation. Each one has taken up the
sweep of history from Marx, through Lenin and Luxenburg, through to our
own age and the birth and development of Marxist-Humanism. Thus, when it
revolution will remain the measure of all we do,
{1+ comes as a major statement of our intentions as an organization.
Turning to this bulletin, there are three parts in it. Briefly,
the first part, "Unchaining the Revolutionary Dialectie,” tries to grapple

with the tack that we set out in our classes == “to become practitioners

of the dialectical methodology”™ -= and presents the way that task was per- .
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celved and praticed by Marx, and then by Post-Marx Marxists. I will come

back to this section in particular in & minute because it poses some things
that we cannot take for granted. For now, hold tight te the sentence around
which the whole part revolves: "When you look now, dig deep to the oceans
below and you will find you can swim only if you never discount the con-
stant return to Hegel.,”

The second part, “The Big Move,"” presents the philosophic designation
of a whole new epoch., We say it over and over: The movement from practice
to theory that is 1:#é1£ a form of theory. But ﬁhis time geography, or
“where,” tells the story of a whole new epoch in another way.- whether it
was Marx's big moves from Cermany to France to Belgium, back Lo Germany,
and to England, or the American Marxists' move from Chicago and away from
Marx's American, humanist roots in the early 20th century, and now in 1985
with News and Letrers Committees returning and building on those roots by
becoming centered in Chicago. I'll return to this in a different way later,
too. '

4nd the third part: “The Dialectics of Revolution and of Reason -——
From Marx through the post-Marx Marxists to Marxist-Humanism CR The Continuity
and Discontinuity between Absolute Method and Absolute Idea as New Beginning:
the New Book and the Whole of the Archives.” It has a long title, but it also
is a lesson in how to make a suumation of one's age and of one's coriginal
contribution to revolutionary transformation. Thus, in summing up the new

Introduction/Overview to-the new book, Women's Liberatin and the Dialectics

of Revolution: Reaching for the Future, summing it up in six moments of the
dialectic, the whole story of the long ard arduous road “from Marx through

the post-Marx Marxists to Marxist-Humanism” is made. You may think the
Introduction/Overview is about 35 years of writings on Women's Liberation.
But because the writings themselves all have "The missing philosophic humus”
{not just the Political-Philosophic Letiers, although 1t Is especially true
of them), the ever more concrete elaboration of Marxist-Humanist philosophy
emerges as a concrete totality, once a summation is made like these six dial-
ectic moments Rays cingles out: Women's Liberarion, the Black dimensien,
masses in motion, the return to Hegel at crucial times of world transitionm,
revelution in permanence as ground for orgsnization, and the needed total
uprooting of capitalism.

It 1s these six moments of the dialectic that are made possible by

the "labor, patience and suffering of the negative.” Yet what it says at
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the end of this sectlon is that "presence,” not just “Promethian vision,”

(Marx's genjus) 1s needed (perhape it fs a dialectical element) for the
new of the epoch. And it continues: “That is not because Promethian vision
and reaching for the future doesn't help the next generation see its task.
Quite the contrary-. That is when discontinuity is not a revision of, but a
continuation with the original New moment when there were all sorts of new

vnices and listening to them was awinressential.”

So with that introduction, I want us to turn to Marx's "original
New moment." Then we will try to see what was it that stopped, was discon—
tinuous, and what reached forward inte the generation of Post-Marx Marxists
and into our epoch that helped us see our task. Since "unchdining the dial-
ectic” is the task of each revolutionary generation, it is the title of

Part I of thig talk. The first subsection of it is titled “Marx Pinpointing
In His Age.”

1. UNCHAINING THE DIALECTIC

Marx Pinpointing In His Age

If you haven't neticed, what pervades all of Raya's discussions about
Marx is his lifelong return to Hegel, the German Idealist philosopher who
philosophy, we learned in Marxism and Freedom, was the first to unite his-

tory and human consciousness. Hegel's recognition that human thought advanced
through an ongolng battle of ideas was baptized in the French Revolution
itself in 1789. Yer how could a philosophy such as Hegel's be taken over

by the Prussion stste towards the end of Hegel's life in i83i1 This is

the scene which Marx enters, and it is Marx who saw the historic barrier

in Hegel's philesophy.

The historic barrier between Hepel's age and Marx's, the overcoming
or transcendence of which that allowed Marx to achieve a new continent of
thought when Hegel could not, rested upon the concept of alienation. "Harx
holds that Hegel reduces transcendence to accomodation with the {rrational

world” is how Raya puts it in Philosophy and Revolution (p. 59). "In the

end, perhaps, Hegel's *Absolute,’ far from achieving a unity of thought and
reality, only led Hegel to accomodatien to reality. And the Other of that
world of Beautiful Reason, abstract rationalism, is total irrationality

of the true existing world.” (P&R p. 58) 1In other words, the struggles of

successive stages of human cohsclousness, one aver the other, ended in a

resolution at the Absolute Idea. Marx saw that by shouing qensciousnesg
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kind of ‘thinking that places the human outside of consciousness.

You can read in Marxism and Freedom also that the historic barrier

that classical political economy ran into wae not so different than Begel's.

It discovered that the wealth of a soclety comes from labor, but it was

Marx who discovered the laborers whose wonld create a new

soclety by burying cepitalism, The advantage Marx had was by seeing the

birthtime of revolutions flower and the true actars in history take the stage.
What's very new in "Responsibility for Marxist-Humanism in the Historie

Mirror" is the discontinuity of our age from Marx's -- at the moment of

his break with Hegel and classical political economy. Did it stop anyone

else when they read this in it:

»_ .where Marx broke off in his Eirst open cricique of the Hegelian
dialectic, at paragraph 384 of Hegel's Philesophy of Mind, you

can understand why Marx was compelled to break off ~— because,
first and foremost, he had discovered that new continent of thought
ingeparable from revolution. The revolutiorary critigue is the
beginning of the Marxian dialectic.” {p. 2)

How could Marx make an incomplete summation of a philosophy he was transcend-
ing, and still discover a new continent of thought inseparable from revolu-
tion? Is there something in this of the historic barrier of Marx's own age?
' Raya begins at the beginning and says, "So far as I am concerned, the
new moments in Marx..begin with the very first moment in Matrx, the moment
of his break with capitslism.” (p. 2) At the beginning, I think there are
three achievements in Marx's new beginning that laid the foundation for 21l
future dgvelopment. But first, it must be sald that although Marx in 1841,
when he wrote his doctoral dissertation, had not discovered a “new element,”
a Subject, that is what he was gsearching for. Thus, Marx's aim in writing
about an obscure part of Kegel's philosophy was to show that it was insuf-
ficient simply to show how the master, Hegel, accomodated himself to reality:

~One must analyze the accomodation not merely to expose it, but

in order thereby to discover the inadequacy of the principle which
compelled that accomodation., Only in that way could the critique
produce an advance in knowledge which would create the possibility
of a new beginning.” (Rosa Luxembuig, Usmen's Liberatlon and Merx's
Philosophy of Reveluton, p. 122)

So, the point is he was looking in 1841.
Even before he broke from bourgeois soclety, Marx brought conflict

into the real world by concretizing negation of the negation as critique.
(Negation of the negation is the moving principle in Hegel.) As a newspaper
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editor of the Rheinische Zeitung, Marx wrote to a colleague, Arnold Ruge,
in 1842:

"We must not be afraid to criticize the world ruthlessly. I mean
ruthlessly in the sense that we must not be afraid of our own
conclusions and equally unafraid of coming inte conflict with

the prevailing powers..The world has long had the dream of some-~
thing and must eonly possess the consciousness of it in order to
posses 1t actually.” (M8F. p. 53)

Again, revolutionary critique is the beginning of the Marxian dialectic. That
was Marx's first achievement.

Then after Marx's battle against press censorship, in defense of the
correspondent from the Moselle region, against the numerous laws against
wood theft, he broke from bourgeois society, he commited himself to its
overthrow, and he began by going to the workers in Paris and became "prac-
tical in the Marxian semse of 'practical-critical-revoiutionary.'”{RLWLEM, p.123)
It reflected Marx's discovery of the worker as that “energizing principle”
he was looking for. And in fact, Marx, in the Introduction to his Critigue:

of Hegel's Philogophy of Right, made the first open declaration of the pro-
letariar:

"YAs philosophy finds its material weapons in the proletariat,
so the proletariat finds its spiritual weapons in phlilosophy;
and once the lightning of thought has struck deeply into this
naive soil of the people, the emancipation of the Germans into
men will be accomplished.'™ (RLWLKM, p.124-5)

The Introduction was published in early 1844 and signalled Marx's second
achievement -- discovering the proletarizt as a revolutionary Subject.

The third accomplishment happened at the same time with the publica-
tion of "On The Jewish Question.” Tn it Marx held that civil emancipation

or equality for Jews would only be the first step at real emancipation which
Christian society needed desparately, too, Nothing short of "declaring the
revolution to be permanent” would do.

In late 1844, Marx wrote what we call the "Humanist Essays.” Engels
credits Marx with having laid out the foundation for Historical Materislism
in them. So by the time Marx comss to Hegel's Philosophy of Mind in The

Critique of the Hegellan ﬁlalectic, he has made a foundation in 1) critique,

2) the discovery of the revolutionary Subiect, the worker, and 3) the concept
of revolution in permanence.

If these woere the foundations for Marx's new continent of thought
and revolution which he spent the rest of his iifetime developing, how would

completing a critique of Hegel's philosophic cystem in Critique of the Hegelian
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Dialectic serve Marx further? Not that I presume that Raya would amswer that,

but she did recognize that Marx's goal in breaking off was a consclous omne:

“The reil question is this: Is it possible for another age to
make a ‘new béginning upon Hegel's Absolutes, especially absolute
negativity] without breaking totally with Hegel? Marx did mot
think 'so.” (P&R, p.45)

In other words, one must work out the tasks of one's own age. We wissed

that in Philosophy and Revolution; so, we may have wissed Raya's return

to the matter of discontinuity again where it comes up again in the Perspectives.
The title of one of the sections in it should have been a strong hint: "The
Absolute Method -- the Unchained Dialectic.” This is what it sald:

“That movement from theory becomes the uniqueness of Marxist-Humanist
philosophy and our original coatribution to Marx's Marxism. That
happens to be exactly where Marx left off in his critique of Hegel's
Philosophy of Mind, once he discovered his new continent of thought
and of revolution.” (p. 23)

I think this {5 why Raya stresses so heavily that Absolute Method is mot o
Absolute Ides; it is the road to the Absolute Idea. The Idea is Marxist-
Humanism. The reason is because, she asserts, "You cannot step over his—
toric barriers even with a Promethdan vision.” (Responsibility, p. 10)

It would take the birth of new passions and new forces to do that, an idea
Marx recognized, but has only come to be with, for example, the youth as
revolutionaries. (Here Raya showe that the youth personify a revolutionary
Subject taking the historic stage, who represent Marx's bequest to us, a
reaching for the future.)

The lapses of time between the periods vhen revolutionaries made
returns to Hegel are noted in thi:z essay. Thirty-one years from Marx's
death in 1883 to Lenin's search fer a revolutionary vay out of the morass of
World War I, and 30 years from Lerin's death in 192§ to the breakthrough
on the Absolute Idea by Raya in 1953. Those gaps also represent historic
barriers. The first return to Pegel by a Post-Harx Marxist in the first
generation of them was Lenin. So it is to him and Rosa Luxemburg that 1'11
turn in the second subsection, "The Half-¥oy Stop in the Hegelian-Marxian
Dialectic by Post~Marx Marxists.” '

The Half-Way Stop in the Fegellan-Marxian
Dizlectic by Fost-Marx Marxists
For that first'generation of Marxists after Marx, it wzsn't enough
to have an energizing principle. They "listened to the revelutiomary un-

organized workers” ~- yet "held onto the political revolutionary aspect
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without any concern for philosophy.” (Responsibility, p. 2-3) For Luxemburg,
her profoupd sensing of opportuﬁism {n and break from Kautsky ‘was not ‘ex-
tended to an understanding of "1'10‘#. total was the lack of comp;eﬁension

of Marx's philosophy of ;.'evolutioh that would.extend beyond any single ques- '
tion" ~- like nationalism or the Morocco imcident. Her stubborness on the
nationel guestion —- holding there is no revoluticnary struggle besides. the
proletariat's -— is obviously not Marx's. But what it paralleled was an
attitude to the dialectic not fundamentally different from Lenin's when

it came to a universal: organization. Lenin's return to Hegel to discover

he ry method in Marx (Lenin turned to‘cricicizing all Marxists

for not understanding Hegel's Science of Logic and therefore Marx's Cspital)
led to the creation of a concrete universal for his age in 1917; the re-

volutionary government would have to be ruled by all, to a man, woman and
child. Yet so indelible was the stamwp of the Second, Marxist Internsational's
econoniem that Lenin did not make & category, & concept. of his return.-to

Hegel by publishing his Philosophic Notebooks. {(Fiease see item F29 of the

Archives exhibit, the first page of Raya's translation of Lenin's Abstract

of Hegel's Sclence ‘of Logic.) An encounter with organization wonld have
followed. ' :

For Luxemburg, though she could come so close to re-establishing
the Marxian revolutionary dialectic as to analyze the 1905 Russian Revolu=
tion in her ownage as a new kind of revolution that Marx foresaw after the
defeat of .the 1848 Revolutions of his own age, and though she could raise
the question of spontanzity of tha masses as a necessary ingredient for re-
volutionary organization, she did not male her own break withll(autsky "into
the kind of universal that others could recognize and accept.” {RLWLEM, p.119)
Her universal remained as it was in her summation of the 1905 Russian Revo-
lution. Stepping into the period cf open revelutionary struggle depended
upon one important cm-\dir.ion: unity of the Party. {This is from her address
to the Russian Social-Pemocratic Labor Party in 1907.)

That left the 30-year gap in the develoment of the revolutionary
diaiectic- from Lenin toc our own age -—— another historic barrier. What Leniun
could not see was Stalinirm as a new state—capitalist age. His Philosophic
Notebooks could even be used by Stalin against Bukarin in factional erates
{nstead of as historic mirror to be held against what he had warned -~ a
return to capitalism., (See item 423 of the;Archives exhibit, the origin.al
publighed analysis of "Russial as State-Ca-pi-talisl: Society by Freddie Forest.)
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It was on the question of national liberation that Lenin created
another ﬁoncrete universal flowing from his encounter with Hegel -~ that
national liberation could be the “bascillus” for revolution by the indus—
trial wofier;' But 1f Lenin did not leave the philosophic humus for his
political breakthroughs, a new movement from practice to theory, the Third
World revolutions today, helped close the 30-year gap. Yet it only brought
us to the threshold of the Idea, The third subsection is therefore called

“Croating the Tdea -— Mzrxist-Humanisn.”

Creating the Idea -— Marxist-Humanism

Please go back to Perspectives whire the opposition to tranccending
a historic barrier is revealed at the time of the Bolivian Revolution in
1952:

“A new sense of objectivity cried out to be releagsed, but none
were there to embrace it as two kinds of subjectivity engaged
{n internal tensions, inevitable but nevertheless diversionary
from the objectively developing new situation. We were nearing
the eve of 1953, that is to say, the philosophic breakthrough
in the Absolute Ides, which saw in it not only a movement from
theory but from practice which led to recapturing the philoso-
phy of Marx's Humanism and the departure of those who refused
to go beyond the theory of state-capitalism.” {p. 15)

Forhmuiat or st sl 2t

Yet just because Raya did go on to complete Hegel's system —— into
the Philosophy of Mind where Marx had pot gone -- it didn't end the matter of
meeting historic barriers. When revolution aborted itself in the 19605 --

%
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at 1its highest point in France, 1968 -- there were those who did not agree
on what our unique task {s. To those, Raya wrote The Newness of Cur Philo-

a5 Ty

sophic-Mistoric Contribution and stated that theoretic preparation 1s "on

the one hand, the strictly philosophic problems in a comprehensiveness never
attempted before, and, on the other hand, 'Economic Reality and the Pialectics

of Revolution' appearing in so varied, contradictory forms as to fail to

measure up to the challenge of our era.’
read it this time was this:

»_ Lenin didn't follow Hegel into the Phllosophy of Mind, Marx,
who did, left the analysis unfinished as he pursued his thorough-
ly oripinal discovery of Historical Materialism. It did, of
course, reappear as he split the Absolute into two in Capital.
But where it concerned 'direct' contact with Hegel as the latter
was tracing a process, a philosophic process, Marx happened to
have broken off after he reached paragraph 384, though I didn't
know this in the exhilaration over Stalin's death, when 1 chose
ggsbegin gy analysis of the Philosophy of Mind with paragraph

. {p. &

What jumped off the page when 1
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It is ironlc that “"Richard” to whom this was addressed was making

an equation between Marcuse's and our philosophy. It was againét Mao's
state-capitalist politics that Raya used the parase "Two Kinds of Subjec-
tivity.” (Please see item 96 in the Archives exhibit, the dissident Chinese
translation of "The Challenge of Mao Tse~-tung.") But she began by working -

P TR S

it out 1qurelation to Marcuse who missed the Marxist-Humanist method behind
the recégnition of state-capitalism. Although the Frankfurt School, of
which Marcuse was one, began as a ~eritical school,” "critical™ became an
avoidance of Marx's critiecal revolutlonary-practical activity. On the other
hand, 1960 was the beginning of the recognition “that theory and philoso-
phy are not the same.” (See item #84 from the Archives exhibit, a letter
from Marcuse to Raya and Raya's answer in 1960 during a period of ongolng
correspondence 5etween them.) Back then, first with that correspondence

with Marcuse and then in the addition of "In Place of & Conclusion: Two

Kinds of Subjectivity" to Marxism and Freedom in 1964, the ground was set

for the "plunge into paths untrodden even by Marx and Lemin.” {Responsi~-
bility, p. 7)

Practically that revolutionary critique of Mao, of Harcuse and of

Richard meant that no longer would we countenznce state-capitalist theory
without Marxist-Humanist philesophy, a barrier we are only now coning to

terms with conceptually, 1 say that because 1969 when The Newness of Our

Philosophic~Historic Contribution was written was also when The Rays

Bunayevskaya Collection was assembled and presented for all to participate

in -- the Archives. Only now are we having an encounter with Archives in

a way that La the wost Marxisn-practically way advances our contribution

in a‘way-that was not possible even in Marx's age, though he founded Histor-
fcal Materialism and left the humus for all future generations until capi-
talism is totally uprooted. However our theoreticsl grasp of the apoch we
1live in and the new forces as Reason can only represent an unchained dial-
ectic when it is summarized as coencrete and universal. For us now, our
concrete universal is March 21 and it {s to that we must turn. Thus, the
second part of this talk is called "The Big Lecture.”

T1. THE RIG LECTLRE

1t shouldn't be any surprise now that the next public presentation
by Raya will again discuss the whole. OQur flyer will say: Raya Dunayevskaya,
founder of Marxist-Rumanism in the U.S., speaks on “Dialectics of Revolu-
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28
tion: American Roots and World Humanist Concepts.” with this lecture, we

are coming into a realization af what Detroit as Subcenter means, as it

was posed as part of "The Big Move.” First, let's be careful to note that

Raya observes that “h;gh tech has now shifted the center (of News & Letters)

avay from what was the CI10 and the UAW: Detroit.” Yet what that acknowledges
is that a legacy of Black, qpmen's, youth and labor struggles ‘uns through
Detroit. Our foundation in four forces of revolution as Reason (a concrete
universal) reappears today as youth opposition to a polide state in ihe
Detroit schools, and tomorrow as Black wbmen.challenging the male chauvenism
of Civil Rights leaders at a Martin Luther King commemorat fon, and the next
day as immigrant, white and Black women challenging sweatshop conditlons
at U.S. Auto Radiator, and the day after that as the unemployed challenging
the state bureaucracy. All these appear in the paper and in local activity.
But not only is that Detroit “culture.” "Bow fares the concrete
universal philosophically?” is a question we must work out again and again.
Put another way, “Dialectics of Revelution: American Roots and World Human-
iat Concepts” is the concrete universal we must grasp over 30 years since

it was posed as our goals in Marxism and Freedom, and we must ask how have

they been enriched? The six dialectic moments posed in "Respousibility
for Marxist-Humanism in the Historic Mirror" each were there at the begin-
ning, and each has self-developed to the point where, unlike the "Trilogy

of Revolution,” a fourth one, Women's Liberation and the Dialectics of Re-

volution: Reaching for the Future, presents them as a new beginning, a book
about Marxist-Humanism's method.

1t should be added here that there s & summation in the minutes by
Raya where she reiterates, or rather subordinates the idea of Historic Mirror
for "personal responsibility.” Although the Big Move and this part of the
meeting on December 3C on personal responsibility took up Chicago tasks,
the non-geographical nature of ~where" as a philosophic designation of the
epoch means we can include ourselves -~ as members, as a Detroit local,
as members-to-be. Can the Detroit local committee grow as a Subcenter in
the same way that the whole organization has grown through The Big Hove.
I mean whether "personal responsibility” or “historic mirror” is the idea
in fromt of us, unchaining the dislectic iz our goal. Laying the ground
as well as executing technical arrangements for March 21 is our practice

of that.

As an example of the ground we want to establish, 1 want to take




the final dislectic, the need for total uprooting which Raya says we meet
in the Introduction/Overview where it takes up the fourth part of the new
book, “The Trail to the 1980s."” If Marx didn't leave us a path through

Hegel's Philosophy of Mind, he did leave us Mind &s Action. At the moment
he created Historical Materialism, the man/woman relationship was posed as

the measure of a truly positive, humanist society, beyond vulgar communism.
Marx's activity as a mind in action extended all the way to his last decade
where the man/woman relation again was the yardstick for freedom in primi-
tive and modern society. This practice of critique which knows no enclave,
no separation between Life and science, today is expressed as a whole Women's
Liberation Movement that began its discussion of the dialectic with criticism
of the Left -- the male chauvenist Left. Harx's last decade likewise cul-
minated a life of development as Philvsopher of Permanent Revolution Crea-
ting Ground for Organization to the peint where he criticized the Marxists

of his day in the Critique of the Gotha Program for posing a program that

compromised on its vision of 2 new soclety. That legacy meets a Women's
Liberation Movement that has seriously pesed the question: Can organization
be the pathway to liberation?

However it is only Marxist-Humanism which has met Marx's practice
of philosophy of revolution. Can there be a single movement uniting cri-
tique as both a new movement from practice and the Self-~thinking Idea in
a new age? Our organization could be the order of the day if we make it
our historic responsibility.

The exhibit for The Raya Dunayevskava Collection and the March 21

lecture, or our view of them, likewise can be the “place” whejre this goal
can begin anew, that 1s, to bring the age to an urderstanding of itself.

Already, I have tried to 1llustrate this talk from examples from the exhi-
bit. Of course, it is not merely something that will be i{n the gallery of

Reuther Library and then disappear. It has not come into being merely by

appearing, and it will remain Subject or Method for our unique historical
organizing before, during and after the lecture. There is not a topic and
no tevelutionary pathway -- or concrete univereal -- that doesn't go through
the exhibit. W¥he will we bring to Reuther Library so that they can merge
thelr own experiences and Subjectivity with Marxist-Humanism's? And how can -
we reach out to people to make that mergence on March 21 in a way that esta~
blishes ground for membership in the organization of the Absolute Idea ~-

Marxist-Humanism? We have gotten a great assist from Raya in this discus-

sfon towards those ends. 10283
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LETTER OF PETER (L,A,) TO RAYA, ON CONCRETIZING THE NEW STAGE

Hay 20, 1985
7
Dear Raysz, .

The past several weeks, from Olga's tour of the,é;st Coast to
the recent trip to Salt Lake City, have so illuminaged the new stage
flowing from March 21 as well as the many enclaves in the way of its

actualization that I want to make that the focus of this report on
West Coast developments. ’

The failure to grasp March 21 as THE concretization of 'Not
by Practice Alone', is hardly restricted to a question of one local;
indeed, each local and each one of us faces anew tha problem of so
practicing the Idea as Marxist-Humanism as- to never again make an
abstraction out of Absolute ldea as New Beginning. That concept
hit home most recently, in terms of my o¢n preparation for the
ttip to Salt Laks. o

Ted as you know got me a plane ticket by having me speak at
a Conference on "Economic Anthropology” om the toplc "Marx's
Ethnological Yotebooks: Women's Liberation in Primitive and Modern
Society". As you know 1 did not want to reatrict that talk to
merely showing the "new moments" of Marx's last decade, but lastead
how a nRerious Marxist philosopher takes responsibility for working
them out as a trall to the 1980's, 1 thus planned on spending
fully half of my talk on the development from RLWLMPR to the new
book WL&DOR in order to show how only Marxist—Humaniswm has met that
historic responsibflity. ,But just as I was about to leave for the
airport the REB Minutes of May 13 arrived; as you moved to pose
the “three fundamental theoretic  contributions to Harxism for
ourage” it became cleaY to me that my concluslon that Marxist-l{umani
1s the key to working ‘out the trail from the Ethnological Notebooks
to the -1980's did not fully flow, for I had not focused sufficient
attention upon the specific unique, philosophic contributions of
Marxist-Aumanism that you singled out in the REB Minutes of lfay 13.
Whereas I was trying to present the new book as "proof” of how
Marxist-Humanisp jammed Marx's Humanism together with today's realit
Marxist-Humanism as THE MEDIATIOY between Marx and roday, that allow
that iink to e concretely forged and developed, did not come acros
explicit enf?%h in the paper. The gquestion of absolute method belng

but pathway /to concretizing the Idea as Marxist-llumanism took on
new meaning for me,

8 decided to change the title of the talk to 'Marx's
cal Notebooks: its Relarion ro Women's Liberation and the
e¢s of Gevolution'® and re-wrote some sections of it "in
" to coavey how it requires the re-creation of Marx's Rumanis
xizt-Humanism tc even begin to grasp all that is lanvolved in
Ethnological Notebooks for today. Whether or not I succecded
in my aim you can see for yourself; my point is that breaking down
the barrfers standing in the way of practicing the Idea as Marxist-

10284




-2~

Karl Marx's Ethnological Notebooks:

Its Relation to Women's Liberation and the Dialectics of Revolution*

By Peter, L.A.

Today we want to take a "voyage of discovery" inte Karl Marx's Ethnological
Notebooks by examining its ramifications for today's forces of jiberation,
woments liberation In particular. Our aim in grappling with Marx's last decade |
(1875-1883) s to discern the dialectics of revolution--i.e., the pathway of
re-creating Marx's Marxism in face of today's realities.

In entering into this discussion of Marx's last decade, we need to be

painfully aware of just how long it has taken for Marx's Ethnological Motebooks

to reach the light of day. These Notebooks (numbering over 260 pages) were
written by Marx between 1880-81 and discovered by Frederick Engels several weeks
following Marx's death. Neither then nor later, however, did Engels publish
them, choosing instead to issue his Origin of the Family, Private Property

and the State, a work {as we will see) much at variance with Marx's analysis.

1t was not untii 1923, when David Ryazanov announced their *discovery" that
the extent of Marx's work on anthropology began to become knewn. Even thes,
they remained buried in the archives until 1941, whan one section--Marx's

Notes on Henry Lewis Morgan's Ancient Society--was published in Russian only.

It was not until 1972 that we finally obtained a full transcription of Marx's
Ethnological Notebocks. And yet 13 years later, its ramifications for today's

forces of revolution, women's liberation in particular, have yet to be seriously

grappled with either by post-Marx Marxists or acadenic anthropologists.




Humanism applies to everzthing'we do.

There 1s no doubt that the talk at the Conference opened some
new doors for us, shown in the fact that as soon as the talk ended
we sold three copies of RLWLMPR, and ended up staying in the room
for two more hours engaged in concrant discussions, .'The best and
most enthused were the young "unprofessional" students around Ted,
All of this came to a climax at the local neeting the next moraing--
at 8:00 a,m,!--ue were all mmazed that 12 attendéd at such an hour.
Host of the not-yet meabers therc were new to tﬁe‘muvement,bu&_ver?
interested in Marxzist-Hemanism. I gave a 40 ¢inute or so talk on
the new stage flowing £from March 21, how we got there and what are
parsPectives for Salt Lzke to concretize; ;/tried to do so by focusing
on the new vol. 11 of the Archives, tracing t'ie process from RLWLMPR
to diners General Strike Pamphlet, t# Grenada PPL, to 'Not by
Practice Alone', the new book, March 21/again, ending on Bitburp

analysis and Salt Lake City tasks. Much of the discussion focused
on who could make plenum. //

It should not have tc be said/that making so many new friends
when you reach a new stage also ans you find out how nany former
"friends" are now encmies. And et that also came out at the ,
conference and frankly surpriggh all the conmrades quite 2 bit., Thus,
from the start of discussion we were sharply attacked by several ‘of
the "professional™ anthropoldzists for "not seeing that Marx's
analyasis 18 irrelavent” becdnuse hec used "outdated data"!. One of
our friends openly dnfend;é ve 1Ir discussion, attackimg the comment
on "insufficient data" by scying "what is important is not the
data but Marx's method",” One accdemic who came clescr, not more
distant, wes the mditor of Econonic Forum, who came over afterwvards
to discuss the differgnces of ¥arx and Engels, and asked me ko send
my paper into her jogdrnal for publication. The proof of the fact
that March 21 as & fiew staze becaun? a n¢d stage for Salt Lake was
seen both in the néw perophery zand cha divide from those vhorefuse
to accept the dialectics af revolution.

¥Yhat the géxericnce of thils veck has tcught me ‘about the West
Coast as a whale, Zs =hat somations whan 2 lecal is smaller and
younger, precdsely becarse i: has less of riie "old" in. the way, it
will be able’ to entch tha new stage quicker IF it has an organlzer
like Ted uho really sinks his teeth irto it. That m=2ams for me an
even more/relentless rtrugele for all cf us to overceme the barriers
in the wiay of practieing the ldea as ¥aryist-inmanism. And I think
we did pgake a modes: bzaginning the meetiang we had in LA on the
March 71 video, when 10 outsidets showed up, I am not trying to
¢laim/that LA is "flying™ like Sait Lake, but the peint 1s how nuch
we cAn take off when it is in ctriat relation to the new stage.

/ Yours,

/ ; Peter




One writer who has probed into Marx's last decade in order to work out its
"new moments" as a "trail® to the realities of the 1980's is Raya Dunayevskaya,

founder-of Marxist-Humanism in the U.S. In Posa Luxemburg, Women's Liberation

and Marx's Philosophy of Revolution (1982} she analyzed Marx's last decade -

both "in itself® and as it illuminates tha gap between HMarx's Marxism and all
post-Marx Marxists, beginning with Frederick Engels. Her latest work, Homen's

Liberation and the Dialectics of Revolution: Reaching for the Future (I9€5) .-

is a collection of 29-essays covering a 35 year period reveal_ipg the process

by which she has labored to connect Marx's Marxism to today'-'s.uomen's liberation
movement. Because the integrality of reason and reality, dialectics and ré\rolution
is the vantage point we consider most appropriate for catching the t‘odaxness

of Marx's last decade, we will evamine the fthnaleaical NWoteooks in relation

to how Dunayevskaya has posed its "new roments” as a trail to the 1680's in

the development of aer two mast racent works.

I. The New Moments of Marx's Ethnological Notobacks

In Rosa Luxomburg, Women's Liheration and Marx's Fnilosophy of Revolution

Dunayevskaya discusses harx's last decade in the context of 2 critique of all

post-Marx Marxists, beginning with Engels; fof failing to re-create the uniqueness

of Marx's "new continent of tnought and of revolution" as revealed aspecially

in Marx's last decade. Indeed, a'cereful reading'c.‘ Marx's Ethnological ﬁ_oteboaks

reveals sharp differences betwzen it  and EZngels’ QOrigin, particularly on the

question of the transition period betwean “primitive” communism and full-blown

class society.
discern the latent contradictions of caste, rank diffarentiation, and non-

reciprocal man/weman relations present within th2 primitive cotmune that ultimately
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led to the dissolution of that societal form, Engels treated the emergence of
class s’oci.ety as arising outside the internal contradictions of brimitive
communism, through an alleged "world historic defeat of the fomale sex™ in the
conquest of matriachy by patriarchy. Whereas a counter-revolutionary defeat
became the point of departure Tor Engeis, a revelutignary-critical

of the dualities within primitive communism became the point of departure for
Marx.

Throughout his Notebooks Marx issued a relentless criticism of such early
anthropelogists as John Budd Phear, Henry Summer Maine, and John Lubbock while
displaying reserved appreciation for more serfous writers like Henry Lewis Morgan.
But Marx displayed neither as uncritical an attitude towards Morgan or the
'anthropological material he presented in his Ancient Society as did Engels after

Marx's death. Marx took note of the more egalitarian man/woman relations of
" Iroquols society, contrasting it again and again in his Notebooksto the “"asinine

conventialities" of the “civilized" West. He did not fail to note, howeven,

The women allowed to express their wishes and opinions through

an orator of their own selection. Decision given by the council:
Unanimity was a fundamental law of action among the Iroguois.
Military questions usually left to the action of the voluntary
principle [underlifiing is Marx's] -[Ethnological Notebooks, p. 162]

Marx was not about to overlook certain limitations in the greater freedoms

enjoyed by.Iroguois women simply because communal social relations predominated
in that society. Throubhout his Notebooks he noted the freer man/woman relations
of “primitive" societies without surrendering his critical-revolutionary mathod
of tracing out the dualities within primitive communism. In his notes from

Phearts The Arvan Village Marx called attention to the fact that

Wives may not worship the family idol of any visible thakur,
except the clay figure of Siwa made for everyday worship. The
shastras forbid to women and Sudras all knowledge and use of
sacred texts. [[EN, p. 259]




-} 5

Marx traced the existence of such limitations {0 women's freedom to the
division of mental and manual labor, i.e., the social division of labor, especially -
as manifested in differentiation of chiefs and ranks. After taking ii?iig of

Hordan's observation- that women in Iroquols secisty had consultat‘lvéT_ power

in the *election” of chiefs, Marx wrote,

Naturally, because he is the chie? {and theoretically always
elected)...as artificial and mare admin{tUative 2Uth rity...

This is as normal as everything else: the chiaf remains onl-y
theoretically elective, only indencacznt, within the gens,
respectively, within the trito.[eM; on 209-1¢)

P
The presence of.such divisions betweén chiefs and ranks not only treated
limitations upon the actual power of women in that so'c:iety but also signifie_d.

in Marx's view, that the seeds of Class society lay buried within t eming

equality of the ﬁrimitive corung.  barx wrote,

This shows that, as scor &5 differencas of rank bitween hlocd
relatives of the scm2 cens exist, these come into conflict with
the gentile principle and gens in its gontradictoriness can
petrify into caste. [EN, p. 183] o

As cohquest became more widespraad within a inen indigenous group (Marx
focused particular attention on thn than~3cens in *his regard) the social
division of labor expreszed in tie differentiction of chiofs and ranks gave
rise to s‘lavery, increased peity-comicity arentag: tieen communities, and
canflict betwesn iha @.ns and tho fomlly.  Ultimately,

Property differcnces within the sa~ gins bad transformed: the
~unity of their intercste into antagonis=s of its memHers: in
addition, besides land end catile, ir~y cepital hed bacoms of
decisive importance with the davalo =t of slavacy. FEN, p. 213]

Marx was not iatling excitam=nt at the diesnvery of "hicher foras" of
man/woman relatfons prevent hir frcm discernirs th~ cdualities within the communal

-~

form. In doing so he was concretizing the very mathelolegy he laid out in the

B T R et -
i
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second German edition of Capital Vol. I when he wrote,

The dialectic...regards every historically developed form as being

in a fluid state, in motion, and therefore grasps its transient

aspect as well...it does not let itself be impressed by anything,

being in its very essence critical and revolutionary. [Capital, Vol. I, p.}03]

Engels’ Origin, on the other hand, tied the decline of primitive communism
to the entrance of an outside force--the ‘world historic defeat of the female
sex' in the conquest of matriarchy by patriarchy. Though Engels' claimed after
Marx's death that his Qrigin was a “bequest” of Marx, that phrase was @gﬁs:,
not Marx's. Marx never took as his point of departure any ‘world historic

defeat' or counter-revolution, and least of all in studying "ancient society".

Marx's very impulse to study Morgan's Ancient Society arose from his desire to

discern the revolutionary potential of .. . pre-capitalist communal
social relations th what we now call the "Third World"--a question that had
concerned Marx ever since his 1857-58 Grundrisse first probed into the “Asiatic
Mode of Production”. Indeed, the direction in which Marx's study of “"primitive"
comﬁhism would lead him was indicated as early as the first {1867) edition of
Lapital, where Marx wrote in a footnote to the crucial section "Fetishism of
Commodities" that "srimitive communal property gives rise to different
forms of its dissolution.” As against any Engelsian search for "root causes”

of oppression, Marx focused on the "rural commune as the last period of the

archaic formation" because he was examining it in relation to actual revolution.




I1. Working out the Trail from Marx's Last Decade fo Today in the 19807s.

The full significance of Marx's Ethnological Notebooks is hardly restricted

to Marx's meticulous tracing out of the dualities within primitive communism.
Recognizing‘the originality of Marx's Marxism as against ALL post-Harx Marxists,
beginning with Engels, is not where the ramifications of Marx's last decade
ends, but rather where it first begins. For once grasping the distinctiveness
of Marx's Marxism as illuminated by the "new moments" of his last decade, the
cnalleﬁ'ge then becomes to concretize Marx's philoscphy of "revelution in
pennaneﬁce" for today's forces of revolution.

What compels us to face this challenge is not so much the subjective
motivation of theoreticians as much as the objective reality of our age's aborted
and unfinished revoiutions, revolutions whose relese of elemantal mass creativity
have gll-too-often been shackied by the narrow alterpatives imposed by post-Marx
Marxists and non-Marxists alike. It is precisely the gaping philosophic vold

within the Marxist movement that has ccmpelled each new generation of revolutionaries

to unearth heretofore unpublished and unavailable writings of Marx. Thus, it was

after the 1956 Hungarian Revoluticn that Marx's 1844 Humanist Essays were first
translated into English and reached wide discussiom It was after

the 1949 Chinese national revolution renewed interest in Marx's writings on )

the Third World that I;darx‘s 1857-58 Grundrisse we® finally pried from the archives.
And it was after the emergence of new fcrces of liberation in the 1960's and

1870's, partiwlkarly those posing questions such as the relation of women to




»
¢

-38-

revolution, that helped . spark interest in Marx's heretofore buried Ethnological
Notebooks.

Desplte the belated discussion these Ethnological Notebooks are nou ta ing

to receiva, the task of working out its ramifications for today s women' s liberatlon
movement has yet to be taken up by post-Marx Marxists, academic antmpologxsts,

or women's Iiberation theorists. Precisely because working out the relation of n
Marx's last decade to today is so needed, we want to focus our attent:on in the

_ rest of this essay on the pathway Dunayevskaya has taken to join the two. as

expressed in the development from Rosa Luxemburg, Women's Liberation, and Marx's

Philosophy of Revolution {1982) to her mew work, Women's Liberation and the

Dialectics of Revolution: Reaching for the Future (1985).

In order to grasp what is involved in working out Marx's.-"new moments® as
"trail" to the 1980's it is first necessary for us to grasp . that the task is ndt
one pf updating Marx, much léss dogmatically repeating conclusions he came
to a cehtury ago. On the contrary, connecting Marx's "new moments” to today's
realities demands that we, one, catch the new in our era that illuminates Marx's
Marxism anew, and two, re-create Marxism as a philosophy of revolution to meet
the challenges of our era. That both are needed in order to forge a trail
from,Har§'s day to our own is.developed in the Introduction/Qverview to Duna-

yevskaya's newest work, Women's Liberatlon and the Dialectics of Revolution,

In the Introduction/Overview to her new work Dunayevskaya presents the
newsness of today's udmen's liberation movement in tha context of the novel

character of freedom struggles of the post-werld war Il era. She writes,

What dtstin?uishes the newness and uniqueness of women's liberation
In cur age is the very nature of the epoch, which signified at one
and the same time 3 new stage of production--automation--and a new
stage of cognition. The fact that the movement from practice was
itself a form of theory was man:fested ln the Miners General Strike
of 1949-B0  during which the miners battling automation were focusing
not on wages but on totally new questions about the kind of lahor
men should do, and why there was such a deep qulf between thinking

and dolng. [yomen's Liberaticn and the Dialactics of Revoluticn, p. 1]
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The-conception of our age's "movements from practice being themselves forms

of theory" was developed at length in Dunayevskaya's first book, Marxism and Freedom:

from 1776 to Today in 1957. Marxism and Freedom traced cut the movement from’

practice of the post-world war II world in the context of the movements from
practice df the age of Hegel, Marx and Lenin. It argusd that the new stage of
workers' revolt in the battles against automation, whare the very quality of ' -
human-relations at the point of production #43s. being questioned, damanded the
re-creation of Marxism in light of its Auerican roots and world humdnist concepts.

Tra first edition of Marxism and Freedom thus included as appendix the first

English translation of Marx's 1844 Humanist Essays. The book as a whole presented
Marxism as a "thoroughgoing Maturalism or Humanism" as expressed both in
heretofore unstudied writings such as his 1844 Manuscripts and in the new
illumination giveq to Mafk's writings by the freedom struggles of the _post-world
war II era. 'This‘ [naﬁner o_f inter-relating ‘Ma'rx'_s_ Humanism with rea1i£3(~is a

red thread connecting :all of Dunayewk aya's many writings, inc‘luding her most

recent work, which spans froma. 1950 essay on the Miners Wives to articles

dealing with the women's liberation movement of today.
~-6rasping  what is new in the freedem struggles of onds era does not

reduce the task of the theoreticlan to being a . mere “recorder® of what-the

masses are doing. Rather, the fact that our aga's movements from practlce

“are themselves forms of thaory" compels revolutionists to meet themwitha .-

full _theoretlé:al expression. As Dunayavskaya says in her Introduction/Overview,

-

~ oy}

Put another way, new forces of revolution were challenging the

thegretician to come up with nothing short of new forms of cognition,
2 new way ot life. [WLEOOR, p. 11]

Tha Bl WY g
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.That challenge was taken up in her next book, Fhilosophy and Revelution, .

in 1973. [Its first chapter examined Hegel's concept of "absolute negativity"

both "in and for itself" and as it illuminated the mathodelogy practiced by

e i e [ R ey
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Marx his entire adult life. Philosophy and Revolution argued that grasping
) _Hggel's _Eongept of "absolute negativity as a new beginning" not only “sets the..
record straight” in terms of Marx's debt to Hegel but also chailenges revoluticnists

to re-create Marx's Marxism for our age as a philosophy of revolution. That

. challenge Is developed in Dunayevskaya's new work as well: its chapter 13 is

actually a reprint of chapter nine of Philosophy and Revolution.

The challenge of re-creating Marx's Marxism as & philosophy of revolution
in light of the new . of our era became the point of departure for Dnayevskaya's

critique of post-Marx Marxists in her third book,-.Rosa-.Luxeimurg.: Women's Eiberation

and Marx's Philosophy of Reyolution. In the Introduction/Overview to her new

work, she poses this by concluding,

The absolute method allows for no private encalves--i.e., exceptions

to the principle of Marx's dialectics, whether in the theoretical or
organizational questions. As Marx insisted from the very beginning,
nothing can be a private enclave, neither any part of life, nor
organization, nor even science. In his Economic-Philosophic Manuscripts
he wrote that 'to have one basis for science and anoth er for life is

a priori a le.' [WL&DOR, p. 15]

It is this inter-relating of Marx's philosophy of revolution with
forces of liberation and actual revolutions--what Dunayevskaya calls the

dfalectics of revolution--that is the red thred connecting the 29 essays of

Women's Liberation and the Dialectics of Revoiution. The point is that the

task of connecting Marx's "new moments" to 1'.0(!&1‘3;‘0%5E not a mere question of
updating Marx, naor of trying to "apply" what Marx,a century ago to today. Rather,
the trail from catching Marx's "new moments" to working it our for today

proceedes along the route of catching what is new in the forces of revolution

of our era that illuminate Marx's Marxism anew and . . . re-creating Marx's

new continent of thought and of revolution to meet the objective and subjectivg
realities of today.




=41~

" With this ‘conception before us, we are now in a better position to.grasp the. .
actual Sathway through which Dunayevskaya has worked to connect Marx's last
decade to today's women's liberation movement in her most recent work.

Part I of Homen's Liberation and the Dialectics of Revolutionm, like the book

as a whole, does no%t present its various essays in the order in which they were
written. - Its first chapter consists, not of a 1950 essday on "The Winers Wives',
but rather with a 1969 essay, "Tha Wom:n's Liberation Hoverent as Reason and as
‘Revolutionary Force.* In this essay we encounter an anticipation of what Duna-
yevksaya develops in 1982 when she writes, "insofar as the ensliavement of women
is concerned, it occured within the communal society itself, before the institution
of slavery". She adds "[Marx's] dialectic was a great voyega of discovery for
all because it let us see the antagonistic duality of opposing forces". Thus,

long before Marx's Ethnological Notebooks were even transcribed, Dunayevskaya

was presenting the newness of this aga's women's liberation movement in the
context of the specificity and historic originality of Harx's Marxism.

- The last essay inPart I, entitled "The Trail from Marx's Philosophy of
Revolution to Today's Women's Liberation Movement" poses the relation of Marx's
writings of his last dzcade, not so much to that of women in “primitive" society,

as to women of the centemporary post-uorld war II world. In this essay Duna-

yevskaya presants arzé raument in favor of connggting :-Iérxisn and feminism through

the concept of revolution, WHEH that means "revolution in permanence" as not limlted

to objective revolutions, but extended to revoluticns in huran relations, whether they

be in the “"state", "organization“, or "at hcme". We have seen how she consider; the

Reason of today's women's liberaticn movement to lie in its challenge to sexist reléfims,
p

societies as well. As we hava olso secn, the cegnitive dhterminant to all of .

Marx's labors in his last decade was tracing out cach social fermation in relation

to the need \;or a revolutionary. uprooting. As against trying to “c'_onnect“ socialism

and feminism through Engels or other post-Marx l-’.arxisms.‘ Cunayevskaya argueg for

a new unity of feminist consciousness with the Harxism of HMarx on the ground of

10295




the Ethnological Notebooks. Marx's last decade thus is seen as having ramifications not

alone for women of “primitive society" but for women in search of a revolutionary
. .theory today.
‘ PART 1I, ‘Revolutionaries All', presents the actual participation of women in

revolution as well as the unfinished character of those revolutions, from the 1905

“-Russian Revolution and its impact on Iran (where women 'soviets' were first formed)

BT o 54 1] 7 T e LT D B R

to the near-revolutions of the 1960's, One of the major challenges issued by women's
liberation to today's unfinished revolutiogy has been its critique of the elitist,
overiy-centralized parties "to lead”. In Part III, 'Sexism, Politics and Revolution--
Is There an Organizational Answer', we encognter the various ways in which women's
Iiberation has raised this c¢ritique of organization, whether in iran or Portugal,
Japan or the U.S. Dunayevskaya does ot pretend to offer any "answer" for whether
there {s a "rew Torm ization th;s scticn however, precisely bstause she
believes that new organivational forms cannot be created )
taday - ' “unless they are rooted in Marx's phflosophy
of revolution®. The final Part IV: 'The Missing Link--Philosophy-~in the Relation
of Revolution to Organization' thus prasents both Marx's Marxism as developed from
1843-83 and the very process of working out Marx's new moments as a "trail to the
1980's.

The last chapter in this Part IV--indeed, it is the final chapter of the book as
a whole--consists of the first piece of writing Dunayevskaya embarked upon once

completing her Rosa Luxemburg, Women's Liderztion, and Marx's Philosophy of Revolutiom--

responses to questions posed about her book on her Marx Centenary lecture tour. One

of her responses to a question concerning whether - Marx's last decade
was )

a break or continuity in Marx's earlier stages of
development consisted of the following:
In the 1850'5. for example, what inspired Marx to return to the study of

pre-capitalist formations and gave him a new appreciation of ancient
sociaty and i{ts craftsmen was the Taiping Rebellion. It opened so many
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, doors to 'history and its process' that Marx now concluded that
" historically-philosophically speaking, A NEW STAGE of production,
.far from being a mere change in property form, be it "West" or
* “East", was such a change in production relations that it disclosed,
+.:-- - In embryo, the dialectics of revolution,[WL&DOR, p. 268]

Once singling out the new moments of Marx's last decade, Dunayevskaya
began" 1o work out the relation . of that last decade to- the whole of
Marx's development: only thereby could the "new moments" of Marx's last decade
reveal the dialectics of revelution. The whole first section of Part IV of

Women's: Liberation and the Dialectics of Revolution thus consists of essays -~

showing how Marx concretized a phileosophy of revolution through the four dgcades

of his developmert--from the 1840's Communist Manifesto to the 1857 Grundrisse

to the 1875-83 last decade, The final essay in this section--"Marx's New Humanism
and the-Dialectics of Women's Liberation in Primitive and Modern Societies"--{also
written during the Marx Centenary year) shows how Marx met the empiric concrete of
primitive communism in his last decade armed with the fullness of his new continent
of thaxmit and of revolution, R - There is no.
doubt that the particular conclusions Marx came %o concerning whether or.not 2
Third World nation could achieve socialism without having to undergo the vicissitudes.
of capitalism changed from 1843 to 1883.  But far from that signifying any point

of break in Marx's develooment from one decade to the next, it meant instead that
in constantiy bringing his philosophy of revolution to bear on newrealities

that Marx was hewing out new pathways to revolution. Marx was not_about to
follow Mihailovsky who argued that Harx's "“accumulation of capital" was a universal
for the East as well as the West. Instead, with his eyes‘glued to the actual
possibilities for revolution on a worid scale as wall as upon the internal contra-
dictions of the communal form itself, Merx insisted on 'leaving the door open' as
to whether or not the Third Yorld gould "pypass” @ capitalist development process.:
He Ieft = the door open, becausa he concluded that "everything depends on the .

nistoric environment” of revolution that a particular nation fings itself in;
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what enabledM.arx to come to that conclusion was that he so jammed his philosophy of -

revolution up with reality as to unchain the dialectic. Thereby, the point at which

Marx "concluded” his life's work could become, not an end-point, but a point
of departure for future ganerations.

Precisely because Dunayewkaya® considers that as the legacy Marx left us, she
concludes her work, net with section 1 of Part 1V {entitled 'Reality and Philoscphy*)
but with a second section entitled 'The Challange from Today's Global Crises'. This
consists of four chapters, thres of them presetingearly drafts and letters concerning
the creation of her 1982 Luxemburg and Marx book. The reader hereby is made conscious
of the ggggggg involved in recreating Marx's Humanism for our age as Marxist-Humanism.
Just as Merx's jamming together of reality with the philosophy of revolution in his
last decade 'left the door open' for future generations to concretize the dialectics

of revolution, so Qunayevskaya's jamming together of Marxist-Humanism with today's

women's liberation movement opens the door for scholars as wéll as activists to

sarticipate in tho concretization of the dialectics of revolution, i:

It is not then as If "discovering" the new moments of Marx's last decade is
where your work as a theoretician ends. That is where it first begins. For only
then do you face the responsibility of concrotizing those new moments for today's
realities. As Qunayevskayz writos,

The trail to the 1590's that Marx left us in his last decade is
not somzthing on2 picks up en route to somewhere else, It requires
labor, hard lanor, to work out, and the work is never done until
once and for all, wa'ra dona with capitalism ard have achieved new
human relaticns. The dialectics of revolution keep re-smerging in

ever newer appearencas as new forces and naw passions are born anew.

nd yet the dialectic principie of second negativity never changes.
GMariist-Humanist Pers%ectiv%s, 1985, p. zﬁl y J

Hiat Tlows from Dunayevikaya's treatient of thersmifications of parx's last
decade for today's woran's liberation movenant, is that no force of revolution,
and women's liberation included, can meet the challenge of its own passions for
freedon unless:it conrects action and theory with a philosophy of revolution,

arx's philosophy of revolution. The pathway shehas taken - 40 work out the




"trail® from Marx's last decade to the 1980's has been througn the dialectics of

o

revolution. What makes Women's Liberation and the Dialectics of Revolution such

exciting reading, .in my view, is that it presents & pathway each serious revolutionist
and: theoretician must work out for themselves if we are to truly re-create - Marx's
Humanism for today's realities.

- In concluding;. 1 want to return to a point I raised at the start of this
presentation: the fact that despite the 13-year time span since their publication,
neither academic anthropologists or post-Marx marxists to our knowledge {with the
excéption of Dunayevskaya)has attempted to work out the relation of Marx's
Ethnological Notebooks to women's liberation. This is in large measure due, there
s no doubt, to the widespread neglect of the Notebooks . _ " in the
centgry_since thgjr creation, At the s We, thera are anglysts who are inf
creasingly digging into - : Marx's last decé&e. particularly as
regards the question of the peasantry. Why then, the lacumae on relating these
writings to women's liberation .  in “primitive” @4,  modern cocietw?

The reason, in our view, is the tendency of all-toc-many writers on Marx's last
decade-not to dig into the red thread of continuity that links each decade of
Marx's development--the dialectics of revolution®’ For when the dialectics

of revolutiop is not grasped, the necessity to discern the connection between

each concept and fact in Marx's analysis to actual revolutfenacyforces is all too
easily glossed over. Qur focus in this presentation - . “on " - relatipg

Marx's Ethnological Notebooks to women's liberation throsgh . the dialectics

of revolution, is thus harély  accidental. The dialectics of revolution, whether

as expressed in the development of Marx's Humanism or of Marxist-Humanism, is in our

view the fartila coll in which

- &

to dig if order Lo work out a new unity of theory
and practice, philosophy and action, dialectics and revolution in this period

before us.

¥ See Michael Comoily, "Marx's Last Writings on Russia: New Paths o Revolution and Philosophic
Continuity in News & Letters, Jre 1964,
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- P.5,----Because Raya decided to include this paper delivered in Salt Lake City
as part of our pre-plenum discussions, I thought it necessary to add that all of that
discussion must taken as its point of dEdeture {whether openly stated as here or
whether only in the 'back of our heads'} the final section of the 1984-85 Marxist-Humanist
Perspectives Thesis, entitled "Not by Practice Alone". To deepen that conception
for the new stage we are now in is essential if we are to seriously project the.new
fourth book in this pérlod. I consider, for example, that to leave it atisaying that
the central focus of the new book--- Women'slLiberation--- applies to all four
forces of reyolution, is not enough. THE POINT is that the very concept of a

revolutioﬁaby force As Reason 1s Marxist-Humanism's distinctive contribution, and that
is in constdnt need of concretization.

|
|
|
. ii
|
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Exchange between Roy and Raya on Philosophy and Revolution

March 11, 1985

Dear Réya Dunayevskaya;

-

~ Pleaae let me begin with the fact that?g?ocess of reading Chap-
ter One of Philosophy and Revolution "smashed to smithereens" all
concept of Theory, Practice, Nature and Revolution that had gotten
me together for e long time. It was possible when I read your letter
dated August 2, 1984, at -the beginning, where I found myself in the
middle of History, Philosophky, -Revelution, Organization and Subjedt.

. To me the very ceatral point in thal chapter is Nature, Its

movement, its theories inherent in its actions are so critical that

it has provided a different attitude toward itself and toward the ob-
‘Jectivity. Nature and its development demands theoretical expression.
But the theoretical expression which develops independently from the
source (Nature) will provide a parallel -- for theory and practice,
Life and Science, Practical Idea and Theoretical Idea, Nature and For-
mal Logic, and because they do not co-exist peacefully, one would dom-
inate the other. Your sections on the last paragraphs of Philosophy
of Mind show that at each stage where Nature and Mind become media~
tions, they will have both Objectivity and Subjectivity. That put the
end to my revelutionary romanticism and intellectusl impressionism as
if they were movements from Practice and Theory. Paragraph 576 shows
the unification of Theory and Practice, That is very important to me
becavse I had always thought that when I encounter philosophic works

1 should return to my mind ard work them out., But where we talk about
Theory/Practice pr we talk about Praxis we are not dealing with ab-
stracted concepts, because the philosgpher who does not separate her
or his mind from Nature and movement writes concrete and Universalj;

if there be any ambiguity, it would be in the reader's mind, and not
Marx's or yours. '

. Chapter One of P&R has a logic which is also the logic of the
whole book: from Hegelian Dialectics to Alternatives, and from the
Reality to the forces and passions who want to transform the Reality
into the Ideal. Therefore Philosophy becomes the mediation. Now I
know better why?&?iticize both Kelly and the 1960s youth and their
attitude toward Philosophy.

One of the most exciting parts of my readings was the sections
on Phenomenology of Mind, where you divided the whole book iato two
parts: before and after. Did you divide that way in the Lordship
and Bondage chapter? Becgyse in that section we read of the destruc-
tion of the old and the appearance of Consciousness. When I was
reading that section in P&R I asked myself: "Why did these discus-
sions not appear before WWII? Why did we not have these forcea and
this philosophy 50 years age?"™ T had to return to Phenomenclogy of
Mind as well as P&R where you talk about the second half in the
Phenomenology ... I saw that the Absolute Movement does not’' stop at
any stage -- 1t goes from Conscioponess ag itself to in _itself to
Reason. It was here whean I understood History better., Capitalism
has organized not only the wrkers who have a direct relationship
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to the production line but also the rest of society and the forces
which had come a long way in history. Their revolt against this new
organization of Society based on fetishism openad a new epoch and
the beginning of the New Philosophy. "Leisure time" means nothing,
Marcuse thought he could turn to youth because of their "leisure
time."” But they showed that they create movement not in their "lei-

sure time" but when they have a direct relationship to Society: to
education, to militarism.

The process of reading from Science of Logic to Philosophy of
Mind created new guetdons for me. Dear Dunayevskaya, am I right if,
after reading the relationship from Universal to Particular to In-
dividual, I come to say that the whole debate on Nationalism and In-
ternationalism -- even in thelr unification, iy half dialectics be-
cause what delves even deepor is the recreation of the dialectlc for
Epoch and Society? May I also ask that, because of the whole History,
Philosophy and iovenent froz Practice as well as Movepent from Theory
and, especially the sections on Baing, Essence and Nation plus the
warning of the danger of the Third attitude to Objectivity, are so
together and integral in Chapter One; that this chapter is the
ground for a Revolutionary Organizatica?

Dear Dunayevskaya may I also add that what distinguishes you
from all other philosophers (llarcuse, Lukacs ..+) is in paragraph
577 where they put their logic as the mediation, but you turned to

masses in motlon and their self-movement and gself~liberation to cre-
ate the workers journal? You also posed the Absolute Idea as a
coming together of oppositionms, end no longer a triplicity. Does it
mean that we, egainst 211 Materialists and ldeallsts, should put an
end to the separation between: Materisl and Sprift, Cognition and
Life, Theory and Practice, External and Internal, Objectivity and
Subjectivity? Here I want to ask anotiher question and that is:

what distinguishes Absolute Mind from Absolute Knowledge? And what
distinguishes these from Absolute Idea?

Dear Dunayevskaya, I am not really finished with Chapter Ome,
but since I said once -- in ny lettar dated July 13, 1984 -~ that
you laid the groundwork for us to call to £ill the theoretical void,
and because now I knrow much better abovt Harxist-Humanism, I would
like to take those words beck and instead take a responsibility for
Marxist-Humanisz and be a part of the novenent of Ideas; since P&R
shows the integrality of History, Revolutionm, Philosophy and Organi-
zation, there has been a philocophical foundation laid: Marxist-Hu-
manism and its expression Nows end Letters. And the best place to
begin to practice it is in the last paragraph in you 1982 Iatroduction:

Only when the ideal of a now classless society no longer remains
siaply an “underlyirg philcscphy” but hecomes so~ial practice ——
gt one and tho same time uprootimg the exploitative, irhuzan cap-
ital-labor relations as well as creating totally new human rela-
tions, beginning with the Man-lowan relationship — can we say

that we have met the challonse of cur age both in philesophy and
in revolution.

Yours,
Roy




April 1, 1985

.~ Doar Roys ..
- Hurrah! You really lsaped 63 years forward, i.s.
from 1920=22 (when Lsnin wrote his Theses on the National and,
Colonial Question ‘for the Second CI Congress, and when, ‘at the
Congress, he suddenly declared that Roy's Thesls and Zedeh's
. Thesls were the ssme and therefore no separate Thesis was
necensary as he accepied their "anandment”) to 1985 when. you
tully grasped the philosophy of Morxist-Humsniem bacause 1t
hana: ; goncreta for you, in relationship to the Iresnian Revelu-
tion., Here is what I meam i
_ Lenin did rot mean what he has been interpreted to
 mean, either that they wers reglly the same; they aren't. Or
that, as the oynics claim, he knew they wersn't and said they.
,wers out of pure opportunism. The resl truth is that he him-
. ‘self didn'% know what would coms from these great natlonal revo-
. lutions and he was so happy to find voices from those landg we
! India and Persia == that he wantod to leave the door open. It
is hard for any dogmatists or cynics to understand that it ien’t
ulterior motives that compel a revolutionary to say something
that isn't beyond the shadow of a déibt, because they really want
%o mee what arises from below, knowing that the dislectics of
revolutions will show what has been impliclt.

.o T wil) bcgmﬁ with most of the questions you asked,

-y which you yoursel? ac 1y answared, but only with the final
qusstion on pageZ in the penultimate paragraph: What diatin-
guishes Absolute Mind from Absolute Knowledge? And what dis--
$inguishes these from Absolutes Idea? In one rense they all --
Knowlsdge, Idea, Mind -- mean the same, and in fact have .lsen
translated interchangeably, doiendin.g upon which edition you read.
And T'iige that interchangesbility for popularization purposes,

‘In truth, of course, it is no accidont when and whera Hegel used
.emchy I_n_w the Abgsolute was Absclute Knowledge,
“snd gignified 2 unity of History and Ueaning, l.e. philosophy.

Inéﬁsx:nss;gs;negisa when he had worked his philosophy out, not

~ just phenomendlogically but having created philoaophic categories

_that he considered & science, and others considered a “system®,

he, was, stressing the unity of theory and practice and the unity

of objective and subjecilve so tightly that the solution to all

the problems then would be in Subjoctivity alone, because by then

. 1% had absorbed objectivity. To warn all thoss who from that

would have concluded that wa had reached the end, he warned in

. his last two paragraphs that hs as not finighed, that there was

.- 8t111 a philomophy of Nature and a philosophy of Hind %o transverse,

Now comes the shock. In the Bncyclopedia of Philosophical ance

which supposedly is just to make it easier for students to grasp

his philosophy but which includes the Philosophy of Nature and

-Philesophy c¢2 Nind, he actually has two phenomenal new soctlions

of which there was practically ro hint earlier. One is the

1 o
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phenorenal "Introduction* which suma up all those "Observations®
in the Fhenomanology and the many polemics with other philosophers
in the Science of Jogic. The other is what wa have pald the most

attention to =~ that the Philomophy of Mind in his final Sylloglsms
{which he added only the year before his death) actually REFLACES
THE SCIENCE OF 10GIC SO THAT THE FINAL SYLIOGISM #577 LEAVES THE
DOOR OPEN ALL OVER AGAIN, EVEN IN RELATIONSHIP T0 ALL THAT HARD
LABOR THROUGHOUT HIS LIFE. That is vhat I pean in my MNarch 21
lecturs when I said I had discoverod also "a new Hegel®”, and I

feel that we havs svsery hisitorie »isht in our age to combine what
he called *the Self-Thinking Idea” 2nd what we mean by "the Self.
Bringing Forth of Liberty® that wo hove gained from the mévement
from practics ag tho need of ove nze,

Now to roturn to tho boginning of your letter, and take
it up paragraph by paragraph. Your lst paragraph delighted me
at once,both because it was s concrote repponse finally to Chapter
Ons. of Wm. and then,after you had <taken
o merisusly and followed through with ny suggestion for ZTurther
reading in my letter to you of August 2, 1983, becouses you concluded
that all your previous concepts hnd baen "smashed to smithersens,”

and you found yourself "in the middle of History, Philosophy, Revo-
lution, Organisation and Subject.”

The first sentence in your second paragraph, howsver,
made me bring out a "caution” sign to mysslf, which shows you how
wrong first negativity can bo, I feared that,when you ussd the
word "Nature®™ as the central point to you, you were not sccepting
what Lenin had described lNature to be -- "siretching a hand to
paterialisn®, practice. You see, thore are s damn many Existentlal-
ists and Prankfurt School adhsrents that begln their attack on
Engele as if dialectics Coss not relate to Nature at all, and
that that is what ls wrong with "natorialisa,” We, of course,
accepted Lenin's definition that Naturo meant practice, decause
that is, in fact, vhat Marsiem has been from the beginning =
masses in motion, practico, relating philosophy to reality.

But the rest 6f your sentence made mo sse that it 1s not at all
a rejection of rractico, that on the contrary you stress that alil
thess ideas do ot co~-éximt peaceiunlly. And you follow that up
by grasping where Naturc snd idind bocomo gediat , 90 that I
put a v.g.(for very good)both at your racognis hat this put
an end to your "romanticiem” and at your reference to para, 576
and your conclusicna: *if there ta any ambiguity, it would be

in the reader's mind, nnd not Marr*s or yours.”

Your third paragroph is pagnificent in its realization
both of my critique of Kolly in the Iniroduction to the 1982
edition of , Apd ny critique, at the sane time, of the 1960s
youth, I believe thore ara too nany who think there is a contra-
dletion in my criticizing both Kelly and the youth, bdut, in faect,
the critique of both is vory much noeded, .

The final paragraph on page 1 ia where I consider that
your questions are really ansrers, and brilliant ones at that,
as well as concrete. Thus, both the refersnce to my division
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cf the whole Mnmg_].g_q an wall as the division between
Lordship and Bondage can illuminate that fundamental question
of "befores® and *after” a revolution, and - hefore and after
consciousness grants meaning to an expsrience, Your whole con-
cept of History, in the concrste history of the whole period
since World War I, shows you are reaching for that spscificity .
of our Marxist-Hymanist philosophy that came with the post WWIX
period when we mada o category of the movement from practice %o
theory, which is itmelf a form of theory -- a form of theory
that is not yot philosophy.

My whols demand for the concrete, concrete, concrete

and insistence that only in that way can be get to the Concrete
Universal, has gained yet s newer life from your leap forward in
that first paragraph on page 2. Fleass allow me to capitalize youwr
own words as they concretize Univereal, Particular, Individual
with this conclusions *“I COME TO SAY THAT THE WHOLE DEBATE ON
NATIONALISM AND INTERNATIONALISM -~ EVEN IN THEIR UNIFICATION, 1S
HALF DIALECTICS BECAUSE WHAT DELVES EVEN DERPER IS THE RECRERATION
OF THE DIALECTIC FOR EFOCH AND SOCIETY." I also was most de-
lighted with the quastion which I considered you answered your-
gself, that followed that sentence, bescause you there not only
speak of Theory and Practice, of Being, Easenos and Notion, but

s b in the warning about ths gor of the Third Ad¢itnd
to Objectivity, and conclude that “this chapter is the ground for
& Revolutionary Organization.”

In one respect I was so impressed with the question in
your penultimate parsgraph that my whole letter began with that.
Yet, I want to say a fey more thingg,on it. Your refersnce both
to Para. 577 of the Syllogism and/being able to single out my
distinction from all other philosophers, specifiocally Marcuse and
Iukace, is again ficently related to the whole question of
rejecting the superficiality of relating Hegel to justiripliclity,
Finally, your profound grasp of Organization as well as Philosophy
is again concretized in how you relate the Journalism of N&L
and the organization of News and Istters Committees to our
philosophy of Marxist~Humanienm, ¥elcome!

Yours, /—‘ )
/Ff/
P.S. I'm xoroxing copies of both your letter to me and this answer
to you to send to each organizer for our locals. As you know, from

the Lotter to the Locals of March 27, we intand to include hoth
lstters in a new dulletin,




